《Morgan’s Exposition on the Whole Bible – Galatians》(Campbell Morgan)
Commentator

Morgan was born on a farm in Tetbury, England, the son of Welshman George Morgan, a strict Plymouth Brethren who resigned and became a Baptist minister, and Elizabeth Fawn Brittan. He was very sickly as a child, could not attend school, and so was tutored.[1] When Campbell was 10 years old, D. L. Moody came to England for the first time, and the effect of his ministry, combined with the dedication of his parents, made such an impression on young Morgan that at the age of 13 he preached his first sermon. Two years later he was preaching regularly in country chapels during his Sundays and holidays.

In 1883 he was teaching in Birmingham, but in 1886, at the age of 23, he left the teaching profession and devoted himself to preaching and Bible exposition. He was ordained to the Congregational ministry in 1890. He had no formal training for the ministry, but his devotion to studying of the Bible made him one of the leading Bible teachers in his day. His reputation as preacher and Bible expositor grew throughout Britain and spread to the United States.

In 1896 D. L. Moody invited him to lecture to the students at the Moody Bible Institute. This was the first of his 54 crossings of the Atlantic to preach and teach. After the death of Moody in 1899 Morgan assumed the position of director of the Northfield Bible Conference. He was ordained by the Congregationalists in London, and given a Doctor of Divinity degree by the Chicago Theological Seminary in 1902.[1] After five successful years in this capacity, he returned to England in 1904 and became pastor of Westminster Chapel in London. During two years of this ministry he was President of Cheshunt College in Cambridge.[2] His preaching and weekly Friday night Bible classes were attended by thousands. In 1910 Morgan contributed an essay entitled The Purposes of the Incarnation to the first volume of The Fundamentals, 90 essays which are widely considered to be the foundation of the modern Fundamentalist movement. Leaving Westminster Chapel in 1919, he once again returned to the United States, where he conducted an itinerant preaching/teaching ministry for 14 years. Finally, in 1933, he returned to England, where he again became pastor of Westminster Chapel and remained there until his retirement in 1943. He was instrumental in bringing Martyn Lloyd-Jones to Westminster in 1939 to share the pulpit and become his successor. Morgan was a friend of F. B. Meyer, Charles Spurgeon, and many other great preachers of his day.[1]
Morgan died on 16 May 1945, at the age of 81.

01 Chapter 1 

Verses 1-24

In the beginning of most of his epistles Paul definitely declares his apostleship. In this instance, in a parenthesis, he defends that declaration more emphatically than in any other introduction. The absence of personal salutations is marked. He does not, however, omit the salutation of the Gospel. Grace and peace are for them also.

As there are no words of personal salutation, so also there are no expressions of thankfulness for the Galatians' condition. Instead of the usual, "I thank my God," we find him writing, "I marvel." These people were "so quickly," that is, so easily "removing" from the Gospel. There were those who troubled them. These troublers were perverting "the Gospel of Christ." They were insisting on fleshly ceremonies (3:1, 3), on the observance of days (4:10), on circumcision (5:2), and on a new legalism (5:4). This was utterly subversive of the evangel of the Cross. The apostle showed the completeness of the Gospel by telling his own story.

The divine element throughout is clearly marked. There was, first, the revelation to him of Jesus Christ, then the revelation in him of the Son of God, and, finally, such revelation through him that the churches of Judea, though they did not know his face, glorified God in him.

02 Chapter 2 
Verses 1-21

Having dealt with the divine origin of his teaching, the apostle now proceeded to show that his teaching was confirmed by the conference he had with the elders at Jerusalem fourteen years after his conversion. Of the false brethren he declared that their purpose was to bring the followers into bondage, and it is evident they desired that Titus, who accompanied him, should, because he was a Greek, submit to the rite of circumcision. Against this Paul resolutely set his face, absolutely refusing to submit, because he understood the reason of the claim.

Of the visit of Peter to Antioch we have no record in the Acts, but the story is perfectly plain as Paul tells it. Peter's action was of so grave a nature that the apostle, of set purpose, rebuked him before the whole company of believers.

Then follows the great fundamental statement of doctrine. The ultimate purpose of law was to drive men to Christ, through whom they would live to God, and so be independent of all the law's restrictions. Therefore, to put oneself under law again was to break the purpose of law, which was to end itself.

In this connection the apostle wrote that wonderfully comprehensive statement, "I have been crucified with Christ; and it is no longer I that live, but Christ liveth in me; and that life which I now live in the flesh I live in faith, the faith which is in the Son of God, who loved me, and gave Himself up for me." Here we have the true Christian life, in both its negative and positive aspects.

03 Chapter 3 
Verses 1-29

Here begins the second division of the epistle, in which Paul deals with the doctrine of liberty. He begins with the exclamation, "O foolish Galatians, who did bewitch you?" He then inquired, Did they receive the Spirit by the works of the law, or, having begun in the Spirit, are they now perfected in the flesh? Was their suffering in vain? Was that Spirit supplied, and those miracles wrought by the works of the law?

The answers to these questions are perfectly clear, and reveal a positive doctrine. The true sons of Abraham are they who are of the faith. "As many as are of the works of the law are under a curse." This the apostle shows to be so. The Scripture says, "The righteous shall live by faith; while the law says, "He that doeth them shall live in them."

What, then, was the value of the law? It was a temporary arrangement only, until the coming of the Seed. It was a divine arrangement, for it was "ordained through angels by the hand of a mediator," Moses. Therefore the law leads on to the coming of the Seed, the Christ, through faith in whom the promise made to faith may be realized. The work of the law was to keep men in ward, and to shut them up unto the faith "afterwards to be revealed." Thus "the law has become our tutor to bring us unto Christ." The "tutor" is really one who exercises discipline and watches over conduct. Then the law was simply a disciplinary custodian, until Christ, who would open the prison door, and would set the prisoner free. Thus the newborn are Abraham's seed, not according to, or by the way of, law, but according to promise. This is the great doctrine of liberty from the law.

04 Chapter 4 
Verses 1-31

He now declared the process of freedom. "God sent forth His Son . . . under the law." Thus the law He kept was justified, and He lived thereby. But more than this, He bore its penalty, and so procured justification and life for those who, while under its tutelage, had broken it.

The result of this is that they are sons, and now cry "Abba, Father." Under the old bondage Cod was not known. But now they have come to know God. The return of these Galatian Christians to this ignorance is indicated by their observance of days and months, and seasons and years, that is, to Judaism. The fear expressed at the close of the last paragraph leads to a tender and beautiful personal appeal by the apostle. He beseeches them to become as he is-free from all these things, for he says, "1 also am become as ye are."

He contrasts with himself those who have been troubling them, introducing the passage referring to them with the word "they." He does not deny their zeal, but declares their motive to be evil, and ends with an outcry over them like that of a mother. This is the final application of the doctrine of liberty. All that system which lived in the realm of boasted relation to Abraham he characterizes as being in the position of Hagar; and carrying his argument concerning the relationship of faith to its logical conclusion, he claims that the true Jerusalem from above is the mother of the saints. "We," he says, speaking of those who are in Christ, are the "children of promise," and, consequently, the bondwoman is to be cast out.

05 Chapter 5 

Verses 1-26

The whole law of liberty is stated in the sentences, "For freedom did Christ set us free," "stand fast therefore," and "be not entangled again in a yoke of bondage."

He then refers first to circumcision. If a man receive circumcision, Christ will profit him nothing; he has become a debtor to the whole law. If a man desire to be justi6ed by the law, he is severed from Christ, he is fallen from grace.

The positive side of this is then stated. Faith working through love is the great principle of all conduct. The apostle then proceeded to a correction of popular mistakes concerning freedom. The idea that liberty means the absence of all restraint is false. The true use of freedom is stated in the injunction, "through love be servants one to another." The emergence from bondage through Christ is the passing into a sphere of life in which all the powers should act under the dominion of the true motive-love. In answer to an inferred question how such love is possible, the injunction is, "Walk by the Spirit, and ye shall not fulfil the lust of the flesh.''

The contrast between flesh and spirit is then made. First, "the works of the flesh." These are operations in the realm of death. Then "the fruit of the Spirit." This refers to an operation in the realm of life. As the apostle has said that the whole law is summed up in the word 'love," so now it is evident that the one fruit of the Spirit is love. All the words following form an exposition of the meaning of love, an analysis of the experience resulting therefrom.

06 Chapter 6 

Verses 1-18

Having dealt with the conduct of liberty thus broadly, the apostle now made some detailed application of the principles enunciated, giving an important illustration pertinent to the whole question of the relation between himself and the Galatian Christians. They were to communicate to the necessity of the teachers in all things, remembering that God is not mocked. He is a God of law and order, and as the sowing is, so must be the reaping.

The conclusion of the epistle opened with a personal touch as the apostle referred to the large characters in which he had written. Finally, he summarized the whole subject of the false teachers. The principle on which they had attempted to compel the Galatians to be circumcised was the desire to make a fair show in the flesh in order that they might escape persecution. As against this, the apostle declared that he desired only to glory in the Cross. This glorying is experimental. Through that Cross the world had been crucified to him, and he to the world; and in that very personal crucifixion which had endured persecution and suffering he gloried, and in naught beside.

He then pronounced peace and mercy on those who walk by that rule, glorying only in the Cross, and "upon the Israel of God." What a touch of splendid independence there is in the words, "Henceforth let no man trouble me; for I bear branded on my body the marks of Jesus." The very shame and suffering and persecution which the false teachers would escape the apostle declares have stamped him with the true insignia of his office. The scars on his body left by the stripes and the stones speak of his loyalty to, and fellowship with, his Master, and render him splendidly independent of all human opinion and declining to be troubled by any man. The whole letter closes with a benediction.

